Prepared and Preparing

Christian Perfection

This month’s study is called “Prepared and Prepgdltirfor the past two months, we have been studying
the concept of “Christian Perfection,” and in factr study in December and January were based on the
first and second part of a study by that name gbyean Adventist Pioneer.

The concept of Christian perfection has capturedattgntion, and this is, | believe, to be our priyna
focus as Creation Seventh Day Adventists. Up uatil/, if someone were to ask me, “In one sentence,
what is the CSDA Church all about?” | would prolyabave replied, “We believe in victory over siny’ o
perhaps, if | wished to start an interesting cosagon right then and there, | would have replidde
believe in total, or complete, victory over all sinthe life of a believer.” But now, | think thatwill
begin to reply, “We believe in Christian perfectibn

Now, why am | going to make this change? It istfo¥ same reason that | am, and that | am called, a
Creation Seventh Day Adventist. That name is anesty; it is a “standing rebuke” to the errors that
present in the generation to which it is being pnésd. Most of us are familiar with the relevanotgs
here, but when the Advent movement had just bethuy were considering what name would be
appropriate to represent the faith that had contl foom the Great Awakening. Some wished to sympl
be called, “The Church of God,” or “The Church difiri3t,” but inspiration revealed that these names,
while true, while correct, were not specific enotiglact as a living witness.

So now, | believe, it is with the phrasing of “Micy over sin.” It is true, it is correct, but it i®t specific
enough to accomplish what our witness should kmhers — at least not for some people, and especial
if we only have a short time to encourage deepéste After all, what have our experiences be&vée
have said, “We believe in victory over sin,” andavhave the responses been?

Well, if we get any reaction at all (and often wat gery little reaction) it is often along the Ief, “Oh,
we believe in that too.” And their thought is, ‘1@ won the victory over sin for us, so if we e in
His sacrifice and accept Him as our personal sawierhave victory over sin.”

Now, the statement is true, yes, but the issuehist What “victory over sin” actually looks like the life.

If we have truly accepted Christ, we have not nyebelffriended Him. We have accepted Christ Yahshua
as a mystical “Husband” to us, with all the comndtif) intimacy and security that this covenant
represents. This is not often taught in modernr€res. Furthermore, it is not “Christ’s victoryessin”

that we believe in; rather, it is OUR victory ow&n through Christ's victory over sin. Those are tw
different things, and that distinction is very sefumade.

Christ’s victory over sin we have called, in prawgostudies, the “Sealed Deed,” referencing thebpara
of Jeremiah, a portion if which reads, “Thus saithhweh of hosts, Elohim of Israel, ‘Take these
evidences, this evidence of the purchase, bothhwikisealed, and this evidence which is open, ad p
them in an earthen vessel, that they may contirargyrdays.” (Jer 32:14)

The sealed deed is the “proof.” It is a testimdmgt tis already closed, and may be opened in judgihen
there is a controversy about who owns the land ek is rich symbolism even in that statemeBit



the opened deeds are those who are now open lméareof which the apostle Paul writes, “Ye are our
epistle written in our hearts, known and read bifredn.” (2Cor 3:2)

Our witness before men is not the “proof” of the@lvation. We testify of that proof;, we revealttha
proof, but Yahshua Himself is the assurance thafaith is true. And yet, if our testimony is rextund,
who will believe in the proof we present? As Patites, again, “if the trumpet give an uncertaimnirsd,
who shall prepare himself to the battle?” (1Coi8)4:

Now, we've talked about this before. In the Bille,its prophetic symbolism, what does the trumpet
represent?

It represents two things: victory, and judgmentadAoth those are applicable here. If we do net gi
clear “sound,” if our witness is not secure, whdl véceive victory, and who will prepare for judgnie
But if they do not understand what we mean by vigtand if they develop no interest in exploring
further, we will not have succeeded in our commisseven if we have said only true words.

In my experience with evangelism, saying “I beliguaevictory over sin” does not produce a strong
interest. But now, if | say “I believe in Christigperfection,” | think that | will get a more dratita
response.

First of all, it sounds very powerful, especially these days, where a very common expression is,
“Nobody is perfect.” Even among Christians, “Nokadd perfect” has become practically a “Gospel
according to self.” To many, this a source ofgédlcomfort, because they are only too aware df the
shortcomings and sins, andnibbody is expected to overcome these things, then maybedre not so
badly off after all. The knowledge of sin thatdedo true repentance is thus avoided. Sayinigelieve

in perfection” is certainly not something peopleahevery day, and so they are likely to ask what we
mean by this statement.

Second, it makes it a very personal testimonyl. sy, “| believe in victory over sin,” that sounlilee a
theological position, just like, “I believe in theinity,” or “I believe in transubstantiation” (rtbier of
which are true, of course). But, “I believe in Ghian perfection” leads, quite naturally | think, the
response, “So do you believe you are perfect?”iddpt did not say, “in Christ’s perfection.” liga‘in
Christian perfection,” or, the perfection of thasko follow Christ. “Victory over sin” has the paotal

to seem ambiguous, because victory is shared bly that Savior and those who follow him, but
“Christian perfection” specifies the believer, amat only Him in whom we believe. Do you understand
what | mean by that?

But now, if | am going to give this testimony, aifidlam going to say, if asked about my faith, dlieve
in Christian perfection,” | have to be ready foe ttesponse | am likely to get, “Do you believe that
are perfect?”

Now, we have answered this question, over the yeéardifferent ways, depending on who asks the
guestion. If we know they will understand the eliince between ultimate, fully mature, glorified
perfection and the perfection of the growing plévark 4:28) we say, “Yes.” If we believe they will
instantly conclude we are self-deceived fanatiftei(all, they will say, “if we say that we have s,

we deceive ourselves, and the truth is not in ugJehn 1:8) then we say, “Not in the sense that you
mean.” Both answers, we hope, provide us an oppitytto share further, and both are true, but what



they boil down to, if the meaning of both is undeesl at the same time, is, “| am perfect, and Ilaimg
perfected.”

Isn’t this what Paul says? He says, “Not as thduggd already attained, either were already perfad
| follow after...” (Phil 3:12) In other words, “I dot consider myself to have attained the full measaf
perfection,” (the Greek wortbeioo) and yet, “Let us therefore, as many as be peffeeios — perfect
up to the expected level of growth), be thus mirid@zhil 3:15)

So then, is the born-again Christian ready to liggd according to the perfect measure of Christ's
character? We are perfect, and we are being pedieiius, we are prepared, and we are preparing.

The Paradox of Faith

The Christian life is one of faith, and yet we hav&vork” to do, a work of preparation, of whichndas
says, “by works was faith made perfect.” Thertha word “perfect” again. And yes, in full accosith
Paul's doctrine, James uses the tésteioo here: fully mature perfection. By acts of failly, living out
our faith, by enduring trials of our faith, thattFais refined. (1Pet 1:7)

In general, but when it comes to spiritual ideageemlly, there are many things that appear at firs
consideration to conflict, when in reality they dreharmony. You can find hundreds of supposed
“contradictions” in the Bible, certainly in the ddoes of the Adventist Church, yet those who sethf
those arguments never seem to take the time toatiitexamine what they are saying.

There are three ways to approach any matter, amdvity that is chosen greatly affects the thought
processes of those who evaluate it. One may cenaidoncept in order to a) disprove it, b) prayer

c) learn about it. If we are aware of the way we @pproaching something, we have the ability teral
our course if we see enough evidence contrary &t wi2 have believed.

Those who look for errors are almost never integksh studying the Bible objectively. Almost
invariably we find some personal matter at the ddhe endeavor, and the rejection of Biblical tdioe
is the most convenient way to justify some inditisi flaw or sin.

What we have found, we who are interested in legrtiie Scriptures, and also interested in proving i
(for we expect our faith to be confirmed in eveegpect, and we are aware of this), is that evergthi
lines up perfectly. Thus, for us to say, “I am @egal (which implies a finished work) and preparing
(which indicates an unfinished work)” is actuallyparfectly sensible statement. Without contraditctio
we view ourselves as both a finished work, and alsmrk whose final end we cannot even comprehend.

As we saw in that study by A.T. Jones on Chrisgienfection, we cannot even measure Yahweh's
righteousness, yet we are instructed to attainHbw can we do this? It is only by the grandest of
miracles... but again, we expect our faith to be icomd in this respect as well. As John has so
eloquently put it, and | am actually surprised thésse didn’t turn up in last month’s material: 18eed,
now are we the sons of God, and it doth not yeeapmhat we shall be; but we know that, when [Ghris
shall appear, we shall be like Him, for we shadl BBm as He is.” (1John 3:2)

And here again we see the supposed paradox; “navane Yah's sons, and yet we have not seen what
we shall be, because we have not yet seen Him as. Hae physical attributes of Christ are hardig t



issue here; John is speaking about the revelafidfal’'s character to the universe through the Paml
it is possible to take this idea too far, that t@érist” who shall appear is a concept, an ideal aot a
physical Person. Yet we believe that the propisecfeScripture will be fulfilled “to the letter” (aich
does not always mean “literally” in the stricteshse of the word); and that Yahshua will appeatikia
manner as [the disciples] have seen Him go intedmea (Acts 1:11)

It is with this mindset that we should approachspges such as the following:

“And one of the multitude answered and said, ‘Madtdave brought unto thee my son, which hath a
dumb spirit.” And He asked his father, ‘How lorsgitiago since this came unto him?’ And he said,aO
child. And oft-times it hath cast him into thedfimnd into the waters, to destroy him; but if teanst do
anything, have compassion on us, and help us.’

“Yahshua said unto him, ‘If thou canst believe, thlings are possible to him that believeth. And
straightway the father of the child cried out, asald with tears, ‘Lord, | believe; help thou mine
unbelief.”

“When Yahshua saw that the people came runninghiegehe rebuked the foul spirit, saying unto him,
‘Thou dumb and deaf spirit, | charge thee, comeadiitim, and enter no more into him.” And the &pir
cried, and rent him sore, and came out of him,ten@vas as one dead; insomuch that many said, ‘He is
dead.” But Yahshua took him by the hand, anddifien up, and he arose.” (Mark 9:17, 21-27)

The father of the stricken child said, “I believéyit then right afterwards he said, “Help my unéfeli
At first glance this appears to be a paradox, atdif/he did not believe Yahshua could help, whyuid
he ask Him to help his unbelief?

The man realized that he did not have perfectr(aiiily mature) faith. When faced with a life-oeath
situation, the important matters of his life rogehefore him, and the one that was foremost inmirsl
was the state of his faith. And he believed thatds important, necessary, for the safety of his get
like Isaiah, when faced with “the moment,” he waekly aware of his own inadequacy. Like Peter
walking on the water, he reached out for help faithh — and that faith was acknowledged.

In terms of our preparedness, we grasp all thahawe attained, as it is written in Philippians 3¢ ave
never let it go. Our convictions are worth ourdapand our drive is to reach ever upward to thd ne
rung of the ladder. And as we grasp tightly, agava reach upward, we hold these things to bevitie
an almost child-like wonder. The world is cynicagpecially about spiritual things. It is alwagady to
doubt, to fall back into materialism, to have cdefice only in what it can see and touch.

But we are not like that. We believe, and we kribat we believe. We accept, and we seek more truth
to accept.

Perhaps you know the old saying:

He who knows, and knows that he knows — he is aewwan. Seek him.
He who knows, and knows not he knows - he is asled@gake him.
He know knows not, and knows that he knows not — ifiea child. Teach him.
He who knows not, and knows not he knows not steefool. Shun him!



Child-like faith is a teachable faith. We do newel in ignorance, like the world, nor are we self-
deceived, as the fools are, thinking we know somgtthat we do not.

Our belief, far from making us naive, makes us avedithings that the rest of humanity is not, and of

the things we become aware of very quickly is tistatice between ourselves and the Father, ever as H
says to us with a loving, comforting voice, “We amge.” We cling to that promise, even though we are
unable to fully understand it, because those wardssalvation to us. Through the sacrifice of Yalas

we are “one” with the Father and Son. We are pexb&r meet them, should life end this very moment,
yet we are preparing to meet them, as we expesgdgdhem in the clouds of glory, coming for thos®w
have triumphed over every shadow of transgression.

The man said, “I believe, help thou my unbelief¥e, who are members of the royal family, say, “We
believe.” And we strengthen that belief througih witness to the world.

The Work of A Witness

Just as the name “Creation Seventh Day Adventia given to us, not only for our own sakes, bud as
witness to others, so Christian perfection wasmiweus, not only for our own sakes, but for thkesaf
others as well.

We witness so that others may prepare, as we apapng. And more, we show them how it is done,
and the result of such preparation.

How exactly we do this is by revealing to them ¢fifts of the Spirit. And by this | refer not only the
“spiritual gifts” listed in 1Corinthians, such asophecy, organization, tongues, and so on. These a
individual spiritual gifts. | mean the corporatégof the spirit, often ignored — if not outrigbiespised —
by many who call themselves Christians.

We read: “And [Yah] gave some, apostles; and s@maphets; and some, evangelists; and some, pastors
and teachers; for the perfecting of the saintsfferwork of the ministry, for the edifying of tthedy of
Christ: Till we all come in the unity of the fajtand of the knowledge of the Son of God, unto réepée
man, unto the measure of the stature of the fulob€érist.” (Eph 4:11-13)

So why do | call these things, these people, giftthe Spirit? It is because of another passage th
reveals the means by which these gifts are givBat all these worketh that one and the selfsamatSpi
dividing to every man severally as He will [...] Fby one Spirit are we all baptized into one body,
whether we be Jews or Gentiles, whether we be boricee; and have been all made to drink into one
Spirit. [...] And God hath set some in the churchstfiapostles, secondarily prophets, thirdly teagher
after that miracles, then gifts of healings, helgsyernments, diversities of tongues.” (1Cor 1213,
28)

The transition there should be easy to read. Awedd gifts, both the traditionally reckoned “spiait
gifts” and also the structure of the Church bodwg, given for the “perfecting of the saints.” Do say,
can we consider, that these gifts will fail? | ghibthink not; therefore how can any deny the tealf
Christian perfection? How can any say, “That wélver happen,” when this very thing is the purpafse
Yah's gifts? | would submit that to deny the cepicof Christian perfection is to deny faith in Yah
Himself, for that is the stated purpose of His Bpiwvork among those who claim to be His.



And furthermore, we do not conceive of perfectiensamething distant, and future. It is ours fa th
claiming now, if Paul's doctrine as revealed inlpians 3, and various other places, is to be @teceas
the Gospel of Yahshua.

No... we cannot deny the reality of perfection. Andhermore, because these promises will never fail
it is a part of our faith texpect this of ourselves at every stage of our growthit ibtice, none of us will
say, “| have no need of these gifts.” We are ptifiparing; we still need these things, thus, tloegss is
ongoing. We are both prepared by what we have éelarand preparing for what we do not yet know.
But at every stage, and for every trial that weefae are prepared, and that perfectly.

Now, let us not mistake the matter. Who is it ledtuly doing the preparing?

We do the acts, but it is Yah who prepares. A& witangelism: “So then neither is he that planset
thing, neither he that watereth; but God that givbe increase.” (1Cor 3.7)

<<HERE>>

Our work on the earth, as those being refined dvgseand in our work of witnessing to others, wivat
are doing is opening the way for Yah to work. Like voice crying in the desert, we are makingptn
straight for the Divine to function as It wishe®Vhile we are not necessary to the process, it igsra
“Good pleasure” to work in us and through us, big &lso requires preparation. We find many example
of this in the Scriptures:

Moses, prepared by shepherding
Noah, prepared by his preaching and building tke ar

Christ, the perfect example, prepared for the cbysidis ministry, and then prepared by that samifor

His role as High Priest. And He is even now beirgppred, by that work as High Priest, for His edérn
labor as King. You see how this works through étxperiences of our perfect example, and there is
probably more in that than we can cover at theafrthlis month’s lesson.

But understand, everything we endure, whether d véctory or an apparent defeat, it is but prefiama
for our calling, and we can always look to Yahstauaee exactly how this works.



